THEORY AND HISTORY OF CULTURE
ISSN 2410-1915 (Print) « Culture and Arts in the Modern World. Issue 21 « ISSN 2616-423X (Online)

DOI: 10.31866/2410-1915.21.2020.208241
UDC 394.2:321.64(47+57)

SOVIET HOLIDAYS AND CEREMONIES AS AN UNSUSTAINABLE
SOCIOCULTURAL EXPERIMENT

Oleksander Kurochkin

Doctor of History, Professor,

ORCID: 0000-0002-3365-7266, olexkuro@gmail.com,
Kyiv National University of Culture and Arts,

36, Ye. Konovaltsia St., Kyiv, 01133, Ukraine

For citations:

Kurochkin, O. (2020). Soviet Holidays and Ceremonies as an Unsustainable Sociocultural
Experiment. Culture and Arts in the Modern World, 21, 116-130. https://doi.org/10.31866/2410-
1915.21.2020.208241.

The purpose of the article is to analyse the practice of forming a system of Soviet
holidays and ceremonies with a critical mind, to reveal their inhumane, totalitarian nature
and tasks and objectives mismatching to a democratic society building. The article uses
general scientific methods of analysis and synthesis. The historical approach helped to
accumulate primary data obtained from primary sources and literature on the selected
topic. The axiological method made it possible to consider the value content and social
value of Soviet ritualism. The scientific novelty of the article is determined by the fact that
for the first time in domestic culturology the processes of introduction and transformation
of Soviet holidays and ceremonies in Ukraine are covered in the context of the formation of
the ideology of the totalitarian regime. The concrete facts show that from the very beginning
the Bolshevik government pursued a policy of forced secularisation of the population,
ousting from life (primarily public) all forms and manifestations of religious and traditional
folk rituals. Conclusions. In its development, Soviet holidays and ceremonies went through
several stages, each of which corresponded to a certain period of formation of socio-
economic relations in the Soviet Union, an urgent task in the field of transformation of
ideology and culture. The core of the system of holiday dates of the “red calendar” were the
anniversaries of the Great October Socialist Revolution, the Day of International Solidarity
of Workers, the Day of the Paris Commune. The official models and scenarios of these
celebrations took canonical forms during the years of complete domination of Stalin’s
totalitarian dictatorship. The so-called new socialist customs and rites suffered from
excessive regulation, false pathos, the overdose of communist propaganda, and therefore,
not in vain, they were compared with artificial flowers. One of the main shortcomings of
the Soviet all-Union ritual, which eventually led to its complete bankruptcy, should be
considered complete disregard for the identity of the culture of individual peoples who
inhabited the USSR.
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Introduction

Throughout the post-Soviet and post-Socialist states, the cardinal trans-
formations of the last decades have been carried out under the slogans of liber-
ation from the totalitarian past, deideologization of all spheres of spiritual and
social life. This tendency manifests itself in the refusal of old ideological myths
and doctrines, in the shift away from the canons of rigid programming and po-
litical formality. The loss of interest in holidays, customs and traditions of the
socialist era, associated with the underlying values, is observed everywhere.
Along with the destruction of “Soviet civilisation”, there is an accelerated pro-
cess of decomposition of the nationalised and centralised “socialist festive and
ceremony system”. Consequently, the one-dimensionality of a single exempla-
ry standard disappears together with the sense of belonging to a specific “inter-
national community” (in fact, artificially invented one).

Each ethnic and social community (tribe, people, state, nation) forms its
own calendars comprising the dates of holidays, customs and traditions. Such
calendars reflect previous historical experience of the community and outline
the prospects for the future. This is fully applicable to modern Ukrainian so-
ciety, which is on the path of transition from “planned socialism” to a market
economy, from Bolshevik totalitarianism to liberal democracy.

The current reconstruction of the festive and ceremony system in Ukraine
should be regarded as an evolutionary form of transition, which involves the
gradual replacement of ritual traditions, their modernisation and consolida-
tion in the family, social and domestic spheres. According to the philosophers’
observations, the transformation process includes “... and destruction, and
alteration of the old, and its adequate reproduction, and hybridisation of the
old and new, that is, mixed forms. Transformational movement is multivariate”
(Krymskyi, 2003, p. 208).

Throughout the entire Bolshevik Regime, the issue of Soviet holidays and
ceremonies was covered in scientific literature and journalism in an apolo-
getic manner. The newly created elements of socialist culture were glorified
and propagandised in every possible way as “an important means of Commu-
nist education of workers”, “a reliable mechanism for establishing the Soviet
way of life”, “an effective method of combating religious and nationalistic
holdover”, etc. Western political scientists initiated the critical direction of
historiography towards assessing the so-called Communist traditions and
rituals. It became relevant in the countries of the former “Communist bloc”
only after its collapse and the wreck of the entire system of ideological cen-
sorship.

An important theoretical and methodological reference point became the
pioneer work “Totalitarian State” by Zhelyu Zhelev, a Bulgarian philosopher.
Depending on objective documentary materials, the scientist proved that “there
is no significant difference between the Nazi and Communist political systems,
but if there is any - it is not in favour of communism” (Zhelev, 1991, p. 7).

At the turn of the 20™ and 21% centuries, some new studies appeared that
debunked the dogmas and mythologems of “Soviet civilisation”. It is worth giv-
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ing prominence to those that have helped us to highlight our issues in a meth-
odological and meaningful way.

R. Ivanova, a Bulgarian ethnologist, who studied the transformation pro-
cesses of the festive sphere, found a lot in common with folklore and traditional
ritual culture in them. She suggests treating holidays, rallies and demonstra-
tions of the liberation from totalitarian regimes period as a kind of transitional
rites (rites de passage) on the verge of two epochs. Besides, she distinguishes an
ancient folklore model of festive behaviour in political slogans, implying that
“the top” is thrown down, and “the bottom” is raised. Thus, the central mytho-
logical triad of “life-death-new life” is resurrected in the modern political dis-
course (Ivanova, 1997, p. 320).

The “Rites and holidays” research by A. Riznyk and A. Hrytsenko was pub-
lished in 1998, when the process of decommunisation was just gaining momen-
tum in our country. This did not prevent the authors, rejecting Soviet ideologi-
cal clichés, from developing an innovative concept of the festive and ceremony
culture evolution on the territory of Ukraine from the pagan era to the present
day. They regard a holiday and celebration as phenomena of popular culture,
which are clearly based on “splitting into a sacral and secular, actually leisure,
part” (Riznyk & Hrytsenko, 1998, p. 482).

The archetypical construction of a holiday is interestingly interpreted by
ethnologists A. Abramian and A. Shagoian. In their opinion, Soviet holidays are
subject to the general rule of transition from the structure to anti-structure,
from the Universe to Chaos. Moreover, they assume that pompous parades,
along with demonstrations, are “a kind of super-compressed model of Soviet
society” (Abramian & Shagoian, 2002, p. 37).

The publication by Yu. Kahanov (2013), containing an extensive documen-
tary material, reveals the ideological aspect of Soviet holidays’ introduction in
Ukraine and the manifestations of oppositional public mood towards this po-
litical campaign.

The author of these lines has also contributed to the disclosure of the spec-
ified issues (Kurochkin, 2014; 2018). The subject of our analysis was trends
in the development of the festive and ceremony culture of the last century in
Ukraine. As the research materials have demonstrated, such a mass form of
human activity is sensitive to changes in the socio-economic, political and cul-
tural environment, thus confirming the fact that no one and nothing can avoid
the pressure of history. It is worth providing the idea of K. Zhigulskii, a Polish
sociologist, now, that is: “The festive rites can be explained only in the light of
historical knowledge” (Zhigulskii, 1985, p. 141)

Purpose of the article

The purpose of the article is to analyse the practice of developing the sys-
tem of Soviet holidays and ceremonies with a critical mind and to reveal their
anti-human, totalitarian nature as well as its inconsistency with the tasks and
objectives of building a democratic society. General scientific methods such as
analysis and synthesis have been applied in the article. The historical approach
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contributed to the accumulation of primary data obtained from original sourc-
es and literature on the chosen topic. The axiological approach allowed us to
consider the valuable content and social value of Soviet ritualism.

Main research material

Having come to power under the flag of democratic individual rights and
freedoms together with all workers’ equality, the Bolsheviks, in reality, built
a barrack-type society in the USSR, where the institutions of democracy were
unrecognisably distorted. However, they continued to be declared.

In their development, Soviet holidays and rites have passed through several
stages. Each of them corresponded to a certain period of socio-economic rela-
tionship formation in the country of the Soviet Union and urgent tasks in the
field of the ideology and culture transformation. From the very beginning, the
Bolshevik regime implemented a policy of forced secularisation of the popula-
tion, within the framework of which all forms and manifestations of religious
ritualism were consistently banned and ousted from everyday life (the pri-
marily public one). Clergymen of both Christian and non-Christian faiths and
denominations became the victims of cruel and mass repressions. The Soviet
authorities persecuted the clergy and believers, destroyed churches, and plun-
dered cult values. The Soviet rule separated Church from the state, school from
Church and established freedom of faith and atheism. Besides, it abolished all
the privileges for the clergy and introduced legal regulation of marriage and
family relations to devalue the influence of the Church on the population.

The foundations of the Soviet festive and ceremony system were laid in
the 1920s, the period of the so-called “Red Ceremonialism”. At that time, “red
weddings”, “red baptisms”, public dirges and “red funerals” started to be held
to resist the Church ceremonialism. The most active members of the Komso-
mol and the Party organised “red Easter” and “red Christmas”, accompanied by
mass-agitation performances and entertainments.

The widespread celebration of “Komsomol Christmas” or “red Kolyada”
took place in Ukraine in 1922-1923. The “hurrah-for-atheism” attitude is viv-
idly expressed in the revolutionary slogans of this epoch:

The old bends

And rubs against ash.

The gods escape the altars.

(The “Selianska Pravda” newspaper, 1922).

The newly proclaimed Soviet regime applied such common forms of mass
political agitation as meetings, demonstrations, processions with red flags, the-
atrical performances dedicated to revolutionary events and memorable dates.
In these planned events, A. Lunacharskii notices a spontaneous manifestation
of folk art and an unprecedented enthusiastic drive of people of the new socie-
ty. He pathetically declared in 1920: “It is absolutely indisputable that popular
fests have always been and will remain the main artistic product of the revolu-
tion” (Lunacharskii, 1981, p. 84). Unfortunately, the next step in the history of
Soviet society failed to confirm this optimistic prophecy.
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According to the plan of the Bolshevik ideologists, the “new Soviet ceremo-
nialism” was supposed to fundamentally differ from the old one - a religious and
deeply alien mindset of the socialism builders. However, they did actively use the
models and canons of Church festivities, transforming them in their own way: lit-
urgies gave way to party meetings, short hymns and acaphistus — to revolutionary
songs, icons and crosses — to portraits of the leaders of the revolution, and so on.

The red five-pointed star became an indispensable attribute of Soviet hol-
idays. It symbolised brotherhood and solidarity of workers from all continents
of the Earth. At first, there were a plough and a hammer depicted on the star —
the tools of a peasant and a worker. In 1922, the plough and hammer were re-
placed with the hammer and sickle (Gavriliuk et al., 1988, p. 93).

In the first years after the Bolshevik Revolution, a new tradition was set up,
namely to celebrate “Communist subbotniks” as a form of voluntary work for
the general welfare. According to the ceremony, a short meeting was held before
the start of the subbotnik. The meeting was followed by delivering an order, due
to which the participants dispersed to their workplaces to the strains of an or-
chestra, singing revolutionary songs and carrying banners. In rural culture, new
forms of labour ceremonials arose. They were associated with the rejection of
the old equipment (“burial of the sokha”), as well as the approval of a new one
(greeting of the first tractor and other agricultural machines). It is important
to note that the “Red Ceremonialism” of the 1920s had a political campaign
nature. It was marked by elements of formalism, declarativity, militant atheism,
and therefore it failed to find a widespread support among the masses.

To establish in Russia the same reckoning as other countries had, the Gre-
gorian calendar was brought into force replacing the Julian calendar, which
lagged by 13 days, by the decree of the Council of People’s Commissars on Janu-
ary 24 (February 6). It was also the time when the process of creating a new sys-
tem of memorable holiday dates began, inheriting the experience of the Great
French Revolution of 1789-1793. The core of the “red calendar” was the anni-
versary of the Great October Socialist Revolution, International Workers’ Soli-
darity Day - the 1st of May, the Day of the Paris Commune. Official models and
scenarios of these celebrations acquired canonical forms at the second stage
of the system of Soviet holidays and ceremonies formation during the years
of complete dominance of Stalin’s totalitarian dictatorship. In the Bolshevik
mythology, the October of 1917 was perceived as a holiday of “primordium”,
a memorable milestone, from which the entire subsequent history of “progres-
sive humanity” was counted. In Soviet times, this holiday was qualified as the
most important “holiday of holidays”, as “an international holiday of all Sovi-
et peoples and at the same time a national holiday of each nation” (Kampars
& Zakovich, 1967, p. 45). The main idea of the October celebrations was realised
in the public sphere with the help of such proven means of festive integration
as parades, demonstrations, solemn assemblies, meetings, concerts, athletic
shows, etc. All these events were carefully prepared and organised. The sce-
narios of festive celebrations, approved in the party bodies, clearly defined the
necessary slogans, attributes, the number of participants, responsible persons
and completely excluded any improvisation and amateur activity.
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Cultural specialists V. Riznyk and A. Hrytsenko (1998) note: “The centrali-
sation of the “festive business” in the USSR led to the development of a stand-
ard and consistently observed scheme of holding festivities, which in each case
differed only in the degree of completeness (depending on the level of the po-
litical significance of the holiday)” (p. 491).

May Day also belonged to the rank of central and fundamental holidays. It
was established in honour of the heroic demonstration of Chicago workers on
May 1, 1886, when thousands of people took to the streets of the city to demand
an 8-hour working day and better working conditions. The demonstration was
shot, which caused a wave of outrage in many countries around the world. In
July 1889, the Founding Congress of the Second International decided to cel-
ebrate the annual day of workers’ unity and brotherhood. Since then, May Day
has gained worldwide recognition as a holiday of international solidarity and
struggle for the rights of all wage earners.

The culmination of the most celebrated public holidays in the USSR (No-
vember 7, May 1) was pompous military parades aimed at demonstrating the
power and greatness of the Soviet system and its support, namely “the army
of workers and peasants”. The role model was the ceremony on Red Square in
Moscow, which were broadcasted by radio and television throughout the coun-
try and abroad. Somewhat more modestly, but on the same scenario, military
parades were held in the capitals of the Union Republics, major cities and re-
gional centres.

The traditional Soviet ritual of celebrating the October revolution anniver-
sary and May Day necessarily included a solemn demonstration. A large number
of people, carrying portraits, flags and banners, took part in a march along the
main street or square of the city past the podium with the leadership of a cer-
tain level: republican, regional, district and city. There were representatives
of industrial, educational, medical and other staffs. The mausoleum where the
body of V. I. Lenin was kept, was considered to be the all-Union tribune from
which the Central Committee of the CPSU and the government greeted the fes-
tive procession of workers. The propaganda purpose of the ceremonial march
consisted in magnifying the advantages of the socialist system, affirming “the
inviolable union” of the people with the “native Communist party — the organ-
iser and inspirer of all victories”. Participation in demonstrations was consid-
ered to be an honourable duty, and it was strictly controlled by the relevant par-
ty bodies, heads of administration and trade unions. The order of marching, the
number of essentials, the theme of slogans and background music were defined
in the pre-approved plan of festive events. Any deviation from the approved
scenario was considered as errors in the ideological work.

Directive imposing of the new system of holidays and ceremonies was not
conflict-free. Yu. Kahanov (2013) assumes this process “was met with resist-
ance by a part of the non-conformist Ukrainian population, which felt the hid-
den intention of emasculating and leveling their national traditions and relig-
iosity...” (p. 191). He supports his conclusion providing a number of eloquent
documents which illustrate the critical attitude of people to the Soviet ritual-
ism. As a rule, such cases were carefully concealed, and the information about
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them was stored in the archives of the special services marked as “top secret”
(Kahanov, 2013, p. 191).

Even in the most difficult totalitarian years, the festive time remained
a kind of “island of freedom”. It allowed a person, either secluded or in the
circle of relatives and friends, to get rid of sad facts of life at least for a while.
A festive atmosphere opened up opportunities to meet basic life and cultural
needs, promoted emotional release and relaxation. Having got rid of ideologi-
cal censorship, people freely exchanged news and political jokes, sang, listened
to music, had fun, etc. at the festive table. The celebratory “relief” was felt even
by prisoners of Stalin’s correctional camps and prisons. During the great revo-
lutionary holidays, the punitive regime was somewhat relaxed, and one could
hope for a surplus to the poor food rations.

In the Communist ideology system, Soviet Army and Navy Day, celebrat-
ed on February 23, was assigned the role of a sufficient incentive for military-
patriotic propaganda and strengthening the “inviolable unity” of the people
and their army. Since most men were involved in military service in one way
or another, the holiday celebrated on February 23 was gradually transformed
into a universal “Men’s Day” in the USSR, akin to International Women’s Day
on March 8.

Prominent rites in the system of the all-Union ceremonialism were anni-
versaries of the USSR and “fraternal republics” establishment, anniversaries
of the Communist party, significant dates from the history of the CPSU, the
All-Union Leninist Young Communist League and the international proletarian
movement. It is noteworthy that all of them were celebrated only at the official
level and did not concern the sphere of family and household life.

Domestic cultural scientists conclude that the Soviet “aggressive policy” of
penetrating festivity into the culture, carried out in the USSR, “to a large extent
shattered the ideas about holidays, and even caused their devaluation” (Riznyk
& Hrytsenko, 1998, p. 493). Significantly, the regular party congresses and ple-
nums of the CPSU, elections to the Soviet of People’s Deputies, etc. were ranked
as “national holidays”. Brass bands performances and trading “scarce goods”
became prominent characteristic decorations of such “festive” events.

An essential role in the formation of the socialist way of life and the Com-
munist education of workers belonged to the cult of the leaders of the CPSU and
especially the figure of V. I. Lenin, “the creator of the Bolshevik party and the
USSR”. Reasonably considering the Soviet ideology as a specific quasi-religion,
the image of Lenin appeared to be an idol or an icon. No public holiday or ritual
was complete without a portrait or sculpture of the “leader of all proletarians”.
There were so-called “Leninist exams” at high schools, “Leninist lessons” at
schools, “Leninist shifts” at factories. Special Lenin museums, rooms and corners
were associated with pioneer celebratory assemblies, admission to the pioneers,
Komsomol members, the solemn presentation of passports of the USSR citizens,
and so on. Anniversaries of Lenin’s birthday had been celebrated since 1925 and
were considered to be among the most important dates of the “red calendar”. The
central pathos of this holiday consisted in the adoption of Lenin’s theoretical
heritage by the masses and the propaganda of the Soviet system achievements.
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Excessive fetishising of Lenin’s image gained a truly cosmic momentum
and forms, clearly going beyond the bounds of sound mind. Let us provide just
one vivid example of a laudatory-jubilee empty talk, signed by a certain Viktor
Romanyuk:

Every stalk glows with Lenin,

Every person glows with Lenin,

The entire world glows with Lenin.

The Universe, sunlit by greatness of Lenin,

The Universe, fanned with eternity of Lenin,

Set off for happiness in flight.

During the brutal Stalinist terror and famine, when millions of people
worked hard in correctional camps, on zones, and at collective farms (the kolk-
hozes) for bread rations, new professional holidays and labour celebrations
were pompously introduced in the USSR. It was the period when Railroad Work-
ers Day, Miner’s Day, and others were legislated.

The rites of initiation into workers, farmers, honouring the winners of the
socialist competition were introduced into practice in labour collectives. The
main goal of these events was to activate the human factor in the sphere of
labour employing ideological manipulation to successfully implement the Par-
ty’s plans for “Stalin’s five-year plans”.

Western Sovietologists jested that in the USSR “every dog has its own holi-
day”, observing how more and more new professional holidays appeared in the
country: Engineer’s Day, Stock-Breeder’s Day, Utility Worker’s Day, etc. Taking
into account the constant trend of modern high-tech production to allocate
new professional specialisations, the number of which significantly surpasses
1000, the attempts to provide all employees with their professional holidays
tend to create absurd projects.

The totalitarian Bolshevik regime was built on the principles of monarchy
and bureaucratic centrism. Therefore it was always hostile to various forms and
manifestations of local, regional, and even more of national identity. In this
regard, participants of mass events in Kyiv on May 22, devoted to the reburial
of Taras Shevchenko on the Chernecha hill in Kaniv, were harshly repressed by
the authorities. The prohibition against celebrating the events and dates that
cultivated historical memory and national identity was a characteristic feature
of the Soviet ideological discourse.

The 60-80s of the 20™ century cover the third stage of the Soviet holidays and
ceremonials system formation. In the atmosphere of relative democratisation
of Soviet society after the condemnation of Stalin’s cult, a mass rite-creating
movement began in the USSR. It was during this period that calendar folk tradi-
tions, adapted to current conditions and the least influenced by Church dogmas,
became widespread in many regions of Ukraine. It refers to the customs and
folklore of New Year, parting with the Winter (Masnytsia, Spring Welcoming,
Kupala Night, Harvest Festival (Obzhynky) and some others. In the capacity of
secondary regenerated forms of folklore, they entered the Soviet ceremonials
system, having undergone the corresponding ideological adjustment with the
obligatory apologetics of the existing state structure.
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At the same time, under the banner of militant atheism, the rigid ideolog-
ical doctrine, inherited from the Bolshevism, instilled a wary negative attitude
towards the entire complex of ancient peasant rituals and folklore, which were
identified as reactionary remnants. This course was introduced into practice
not so much through agitation and persuasion but by methods of command
and administrative pressure. Participants of traditional New Year’s rounds
with “Malanka”, “Goat”, Christmas “Star” and Nativity Play were often fined,
jailed for 15 days for violating public order. Secondary school students received
lowered behaviour marks for participating in carolling, and so on. All this, of
course, accelerated the natural extinction of authentic ceremonial customs.

In the general course of Communist propaganda, a significant culmination
became Victory Day on May 9, established in 1965 by the Supreme Soviet of
the USSR in commemoration of the victory over Nazi Germany in World War II.
Monuments, obelisks, crosses, mass graves, the Tombs of the Unknown Soldier,
the Mounds of Glory play an essential role in the figurative symbolism of this
holiday. They are dedicated to all those who gave their lives for the freedom and
independence of the Fatherland. A convenient for the ruling regime perception
of the War, including its causes and consequences, was imposed on the Sovi-
et people’s consciousness using carefully selected slogans, examples, artworks
and images, symbolic promotional actions and rituals. The Soviet myth about
the Great Patriotic War is still actively used in propaganda and ideological ma-
nipulations of totalitarian Putin’s power over Russia.

Among the holidays that were born during the “developed socialism” peri-
od and which paved the way for the construction of a new democratic society,
we should mention the Humoryna in Odessa. It was founded in 1973. But carni-
val laughter is difficult to restrain within specified limits. Scared by the growing
scale of street “uncontrolled actions”, and fearing possible ideological sabo-
tage, the authorities banned the Humoryna in 1977. It was reborn decades later
in 1987 during the wave of liberalisation of the Soviet regime under Mikhail
Gorbachev (Kurochkin, 2018).

By the efforts of the local state party nomenclature, Ukraine assumed the
position of the Union flagman in the field of Soviet ceremonials during “the
Brezhnev stagnation”. It regularly hosted conferences, seminars and meetings
dedicated to strengthening the role of new holidays, traditions, and rituals in
the Communist education of workers. Books, pamphlets and booklets, covering
various aspects of the current topic from a Marxist-Leninist perspective, were
published in large circulations.

The dynamic activity was developed in 1969. The Commission on Soviet tra-
ditions, holidays and rites under the Council of Ministers of the Ukrainian SSR
coordinated the efforts of the relevant departments under the Executive commit-
tees of regional, city, district, village and town Councils of the People’s Deputies.
Based on the generalisation of “best practices”, for active implementation, the
Republican Commission locally developed standard scenarios and recommenda-
tions for the celebration of Victory Day, the solemn presentation of passports of
the USSR citizens, sending off to the Armed Forces of the USSR, initiation into
workers and farmers, honouring veterans of labour, Knowledge Day, the solemn
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registration of marriage, a newborn, and so on. These methodological materi-
als clearly normalised the usage of symbols and attributes, dictated the desired
content of the participants’ speeches in the ritual, leaving little room for improv-
isation and amateur performance. Therefore, depending on the stage size, the
following parameters were offered for making the decoration of the place on the
occasion of Victory Day: “...the Order of Victory: the diameter is up to 3 m; the
length of the ribbon depicting the Order of Glory — no more than 6 m; the length
of the oak and laurel branches — no less than 2 m each; the height of the figures —
no less than 80 cm” ("Rekomendatsii po vidznachenniu", 1981, p. 21).

A characteristic feature of the artistic and aesthetic design of civil cere-
monials in Ukraine was the widespread use of folk music and emotion-laden
elements of folk festive traditions.

A unified system of training and retraining of personnel capable of profes-
sionally conducting ceremonial work was created in the USSR. Considerable
attention was paid to the development and functioning of the ceremonial and
ritual services. The material and technical base of these processes were provid-
ed by an extensive network of special institutions such as the Palace of Happi-
ness, the Room of Happiness, holiday halls, salons, ritual services companies,
ritual supplies stores, etc.

The so-called new socialist customs and ceremonials suffered from exces-
sive regulation, false pathos, and an overdose of Communist propaganda. Thus,
it is not for nothing that they were compared to artificial flowers. Among the
main drawbacks of purposeful activity on the formation of all-Union ceremo-
nials, which eventually led to the complete bankruptcy of the latter, one should
name a total disregard of the identity of the individual peoples’ culture, inhab-
iting the USSR, and the attempts to develop actually the same unified rites and
holidays for everyone.

Only in the last decades of the Soviet Union, when it became fashionable
to talk about perestroika and “socialism with a human face”, the country’s ide-
ological control somewhat weakened, and, thus, helped to awaken democrat-
ic processes and initiatives. It was during the “Gorbachev’s perestroika” that
a new type of holiday, that is City Days, gained popularity in Ukraine and other
Union republics. They were immediately positively perceived by the population
and have now become traditional. But the initiative to introduce “alcohol-free
holidays”, which was actively promoted in the framework of Gorbachev’s anti-
alcohol campaign of 1985-1986, proved to be a failure. It is best remembered
for numerous jokes and ironic slogans such as “From an alcohol-free wedding
to an immaculate conception”.

The historical experiment, carried out in the USSR on the development and
implementation of Soviet holidays and ceremonies in public and family life,
was not viable in its final version. The rejection of the majority of Ukrainian
society from the models and stereotypes of the Soviet-era ritualism in the con-
text of building an independent state can be considered as one of the ways to
overcome the recent totalitarian past.

Here are just a few eloquent facts that characterise the process of overcom-
ing the legacy of Soviet traditions in independent Ukraine. The abolition of the
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colonial status in addition to the acquisition of state independence created the
prerequisites for curtailing and eliminating the main all-Union holidays and
the former metropolis’s ones. The anniversaries of the Formation of the USSR
and the “fraternal republics”, the anniversaries of the Communist Party and its
leaders, and significant dates from the history of the Komsomol and the inter-
national proletarian movement have passed away logically and painlessly.

The fall of the totalitarian regime was accompanied by a rapid devalua-
tion of the Communist ideology and all associated values and authorities.
This is clearly confirmed by a continual demolition process of monuments to
V. I. Lenin on the territory of Ukraine, by which, according to the established
canon, the chief official celebrations, all sorts of ceremonies and rituals tool
place. It should be noted that in some regions (for example, in the West), “Len-
inopad” (Leninfall) was unfolding faster than in others (the East, the South).
The degree of preservation of monuments and place-names of the Soviet re-
gime on a specific territory seems to be able to serve as one of the indicators of
political attitudes and sympathies of the local population.

In the context of the general impoverishment of the masses and the grow-
ing stratification of society, the populist ideals and symbols of the Soviet sys-
tem have not lost their appeal to a large part of our citizens, especially the
elderly. Therefore, it is not surprising that only in February 2000, the right-wing
majority of the Ukrainian Parliament managed to legally cancel the celebration
of the anniversary of the October revolution as a national holiday.

In recent years, there has been a noticeable desire to move away from the
old totalitarian clichés in favour of new democratic forms of presentation of
Victory Day. In particular, this is manifested in the refusal from holding pomp-
ous military parades and replacement of the Imperial St. George ribbon, which
Putin’s Russia boasts of, with a red poppy - a pan-European symbol of the
memory of those who died in World War II.

In the context of modern political and economic realities, the attitude to
International Workers’ Solidarity Day, or May Day, has significantly changed in
the society. Having lost its revolutionary pathos, this holiday has turned into
a kind of spring break nowadays, when everyone is engaged into vital to them
activities: resting, travelling, cultivating land in the country.

The indifferent attitude of the public to the “ideological stuffing” of official
public holidays is a characteristic feature of our days. It is getting more and
more complicated to coordinate the sacred and recreational functions of mass
festive events.

Soviet holidays and ceremonies, which during the 1970s penetrated all
spores of the Ukrainian society life, did not vanish simultaneously with the
overthrow of the “socialist system”. Their impoverished retro models are some-
times still replicated today, mainly due to the conservatism of the household
sphere and the passivity of the creative asset. After moving away from the
harsh policy of Soviet mass holidays, which functioned under the pressure of
ideological censorship within the framework of internationalisation and the
Russification levelling, the processes of sanctification today occur mostly spon-
taneously, without proper control, coordination and programming. The hope
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that everything will be resolved by itself, thanks to the spontaneous initiative
of the masses, is deceptive and naive. If we do not want to live by other people’s
standards and customs, we should actively promote and implement our own
ones, entrusting this responsible business to specialists. Here it is appropriate
to refer to Karl Jaspers’ philosophy, according to which the masses “should be
told what they want” (Jaspers, 1994, p. 142). Besides, it is worth recalling the
competent recommendation of Anatoly Lunacharskii: “A real holiday should be
organised like everything else in the world that tends to make a highly aesthet-
ic impression” (Lunacharskii, 1981, p. 85).

The rejection of the strict methods of the Soviet leadership should not result
in the weakening of attention to the festive and ceremonial sphere. Further ef-
forts of the public and specialists should be directed to the improvement of the
artistic and organisational level of new Ukrainian holidays on a national scale. At
the same time, we should take into account the fact that mass holidays are a spe-
cial kind of art, characterised by its own laws, expressive means and drama. There
is a need to create a scientific and methodological centre which could lead and
coordinate work in this crucial area of sociocultural construction in our country.

Conclusions

Our comprehensive analysis, dedicated to the experience of the formation
of the Soviet holidays and ceremonials system as an integral component of the
Communist totalitarian ideology, has revealed its non-viability and incompati-
bility with modern development vectors of democratic Ukraine.

Shifts in the ideological superstructure of society, when the latter sharp-
ly changes the vector of its development, can be carried out by both revolu-
tionary and evolutionary scenarios. The analysis of the evolutionary processes
that took and are still taking place in the festive and ceremonial sphere of the
Ukrainian society life during the independence era makes it possible to iden-
tify the main vectors of its further transformation. Firstly, it is the revival of
ancient religious and folk festivals and rituals. Secondly, it is a modification,
and more often a deliberate rejection of festive customs and behavioural stere-
otypes adopted in Soviet times. Thirdly, it is the creation and approval of new,
previously unknown in our country, festive traditions in culture.

The Renaissance period in the evolution of the Ukrainian nation after gain-
ing state independence, undoubtedly, contributed to the revival of interest in
the problems of mentality, historical memory, national identity and cultural
self-affirmation. In this regard, the desire to enrich the modern festive space
with the help of the “national product”, namely the folklore heritage of Ukrain-
ians and various ethnic minorities, is noticeable. Turning to the rich sources of
folk art will make it possible to actively resist the mechanical assimilation of
unified consumer standards of mass culture.

The generally recognised system of festive and ceremony traditions is the
backbone of the culture and spirituality of every nation. The satisfactory con-
dition of this system affects all the spheres of the universal state organism life.
The task is to ensure an active role of festive and ceremony culture in the pro-
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cesses of strengthening Ukraine’s independence, consolidating the political na-
tion, and establishing a civil society with high humanistic values.
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PAZISTHCBKI CBSITA 1 OBPSIJTV SIK HEXKUTTE3JATHUI
COLIIOKY/IBTYPHUIT EKCIEPUMEHT
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Kuiscokutl HayioHanvHUll yHigepcumem KyJaiemypu i Mucmeyms,
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Mera cTarTi — KPUTUYHO TMPOAHATI3yBaTM MPAKTUKY (QOPMYBAHHS CUCTEMU
PaIsSTHCbKUX CBAT i OOpSAMiB, PO3KPUTYU iXHIO AHTUTYMaHHY, TOTAJIiTapHy CYTHICTb
i HeBigMOBimHICTh LiMISIM i 3aBHAHHSIM MOOYIOBM HEMOKPATUYHOIO CYCIIiIbCTBA. Y CTATTi
BUKOPUCTAHO 3araJilbHOHAyKOBi MeTOAM aHasi3y i cuHTe3y. [cTOpMUHMIT MeTOH, IOMOMIr
Yy HAaKOMMYEeHHI MepBUHHUX TAHUX, OTPUMAHMKX i3 TIepIIo/Kepen Ta JiTepaTypu 3 06paHoi
TeMM. AKCiOJIOTiUHMIT MeTOJ, 1aB 3MOTY PO3IVISTHYTU LIiHHICHUI 3MiCT i COLlia/IbHY BapTiCTh
pagsSHCbKOI puTyamicTuku. HaykoBa HOBM3HA CTaTTi BM3HAUAETHCS TUM, IO BIiepiie
Y BiTYM3HSIHII KyIbTYpOJIOTii IIpOllecH BIPOBA/IKeHHS i TpaHchopMallii paiTHChKUX CBSIT
i 06psaniB B YKpaiHi BUCBIT/IIOIOTHCS Y KOHTEKCTi (POPMyBaHHSI ieosorii ToTaxiTapHOTO
pexxumy. Ha KOHKpeTHUX (haKkTax MmoKas3aHo, M0 BiJj CaMOT0 MOYaTKy Oi/IbIIOBUIbKA BJIaIa
3IiTICHIOBaMA TOTUKY TMPUMYCOBOI CeKylsipu3allii HaceJeHHs, BUTICHEHHS 3 TOOYTy
(Hacammepes; TPOMaJICbKOro) BCix ¢opm i MposIBiB peririitHOi i TpaauiiiiHO-HapOZHOI
pUTYaTiCTVKA. BUCHOBKM. Y CBOEMY PO3BUTKY PAJISTHChKi CBSITA i 0OPSIAM PO KiTbKa
eTarliB, KOsKHUIA 3 SIKUX Bi/ITIOBi1aB IEBHOMY I1€pioly CTAaHOBJIEHHS COLliaTbHO-eKOHOMIUYHMUX
BimHocuH y Kpaiui Pan, akTyasibHUM 3aBHaHHAM y cdepi mepeTBOpeHHs imeonorii Ta
KYJIbTYpU. SIIPOM CHCTEMM CBSITKOBMX JAT «U€PBOHOTO KaJIeHAAPs» CTaIM piuHuUIIi Beamkoi
JKoBTHEBOI colfiaicTuyHOoi peBosioliii, leHb MisKHApOIHOI COMigapHOCTI TPyAsinX, JleHb
[Mapusbkoi komyHn. OdiniiiHi Mmogeni Ta cueHapii MX ypouncTocTeii HabyIu KAHOHIYHUX
$op™M y POKM I[ITKOBUTOTO TMAHyBaHHS CTAJIIHCHKOI TOTamiTapHoi mukratypu. Tak 3BaHi
HOBI cotiamicTiyHi 3BM4Yai i 06psAYM CTPasKAaIM Bify HAAMipHOI pernmamenTariii, anpmmBoi
MaTeTUKH, Iepefo3yBaHHS KOMYHICTMYHOIO MpOMaraHaow, i ToMy, HeJapeMHO, ix
TOPiBHIOBAIN 3i IITYYHUMM KBiTaMu. OIHi€I0 3 TOJIOBHUX BaJl pa/isTHChKOI 3arabHOCOI03HO1
00pSIIOBOCTI, SIKA 3PEINTOI0 IIPM3BeJa 0 ii TOBHOr0 OaHKPYTCTBA, CJIiJl BUSHATY I[ITKOBUTE
irHOpYBaHHSI CAMOOYTHOCTI Ky/IbTypU OKPEeMMX HAPO[IiB, siki Hacessiin CPCP.

Kntouosi cnosa: pagsiHCbKi CBSATA i 06PSIAN; KOMYHICTUUHMI TOTTITApU3M; aTeiCTUUHA
MpomaraHja; CBSITKOBUII KajleHJap; HalliOHaJbHA iIeHTUYHICTb; JeMOKpaTUUHE
CYCITiJIbCTBO.
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COBETCKUE ITPA3JHNKU U OBPSAIbI KAK HEXXW3HECIIOCOBHBIN
COLIMIOKVJIBTYPHbBIN OKCIIEPUMEHT

Kypouknu Anekcannap Bragumuposua

Zoxkmop ucmopuueckux Hayk, hpogeccop,

ORCID: 0000-0002-3365-7266, olexkuro@gmail.com,
Kuesckuti HayuoHansHolli yHUBEpcumem KyJavmypsl U UCKYyccma,
Kues, Ykpauna

Llenb cTaThby — KPUTUUECKM MTPOAHATIN3UPOBATh MPAKTUKY (POPMIPOBAHMST CUCTEMBI
COBETCKUX ITPAa3IHMUKOB M 00PSIAOB, PACKPBITh MX aHTUTYMAaHHYIO, TOTAJIUTAPHYIO CYITHOCTh
¥ HECOOTBETCTBME LIEJISIM U 3a7auaM ITOCTPOEHMST IEMOKPATUIECKOTO 00IecTBa. B craThe
JICITOIb30BaHbI OOIeHayYHbIe METOObI aHA/INM3a ¥ CUHTe3a. MICTOpUYecKuii MeTOH, IIOMOT
B HAKOIJIEHUM TEPBUYHBIX JaHHBIX, MOJYYEHHBIX U3 MEPBOUCTOYHUKOB U JIUTEPATYPhI
10 BBIOPAHHO! Teme. AKCUOJIOTMYECKMII METOH IT03BOJIMJI PacCMOTPETh II€HHOCTHBIN
CMBICJI ¥ COLMAJIbHYIO Ba’KHOCTb COBETCKOV PUTYaJUCTUKU. HayuyHass HOBM3HA CTaTbU
OIpefesisieTcsl TeM, UTO BIIEPBbIE€ B OTE€UECTBEHHON KYJIbTYPOJIOTUM TIPOLEeCChl BHEPEHMS
¥ TpaHCPOPMaLVM COBETCKUX ITPA3THIKOB ¥ 00PSIIOB B YKpaHe OCBENIAI0TCSI B KOHTEKCTE
bopMupoBaHMsST UIEOJOTHUM TOTATUTAPHOrO peskuMa. Ha KOHKpeTHbBIX (hakTax MOKasaHo,
YTO C CAMOI0 Hayvasia 60JIbIIEBMUCTCKAS BJACTb OCYIIECTBIISIIA MTOIUTUKY IIPUHYAUTETbHOIM
CeKy/IsIpU3ally HaceJlleHusl, BbITeCHeHMEe U3 00uxoma (IIpeXKIe BCEro OOIIEeCTBEHHOTO)
Bcex (opM M TPOSIBIEHUII PEIUTMO3HON ¥ TPamMIMOHHO HapOOHOM PUTYaTUCTUKNA.
BeiBombl. B cBOEM pasBUTUM COBETCKME IPA3OIHUMKM M OOPSAbI MPOLUIM HECKOIbKO
9TaroB, KaXAbIi M3 KOTOPBIX COOTBETCTBOBAJ OIpeAeleHHOMY IepUOIy CTAaHOBJIEHUS
COLIMAIbHO-9KOHOMMYECKMX OTHOIeHuit B CTpaHe COBETOB, aKTya/IbHBIM 3a71auaM B cepe
Mpeo6pas3soBaHMsI UAEONOTUY U KYIbTYPhL. SIAPOM CHCTeMBI Mpa3gHUYHBIX JAT «KPACHOTO
KaJIeHZapsi» CTaJIM TOMOBIIMHBI Benmnkoit OKTIOPHCKOM COLMATIMCTUYECKOM PEBOIOLNA,
JleHb MeXAYHApOOHOV COMMOapHOCTM Tpynsamuxcs, JleHp Ilapmkckoii KOMMYHBI.
OdunyanpbHble MOIEIM U CLIEHApUM STUX TOPKECTB 00peay KaHOHUYECKMe (OPMBbI
B TOJbl TOJTHOTO TOCIIO[CTBA CTJIMHCKOM TOTAIUTAPHON AMKTATypbl. Tak Ha3bIBaeMbie
HOBBIE COLMATUCTUUECKNE 00bIUay M OOPSIAbI CTPAgaaM OT M3ObITOUHOI peraaMeHTalun,
(baspIIMBOI TATETUKM, TTEPEIO3MPOBKY KOMMYHUCTMYECKOI IIpONaralaoii, 1 o3ToMy, He
CTy4yaliHO, MX CPaBHUBAJIM C MCKYCCTBEHHBIMMU LiBeTaMM. OTHUM 13 TJIaBHbIX HEJIOCTATKOB
COBETCKOJI 0OIIEeCOI3HOM 00PSIAHOCTY, KOTOPAsl B KOHEUHOM UTOTe IPUBEJIA K €€ ITOJTHOMY
0GaHKPOTCTBY, CAedyeT IpMU3HAThb II0JTHOE WIHOPMPOBAHME CAMOOBITHOCTM KYJIbTYPhI
OTAEeNbHbIX HapOo0B, HacensgBumx CCCP.

Kniouesbie c08a: cOBeTCKME MPAa3THUKIA ¥ OOPSIIbl; KOMMYHUCTUYECKIUIT TOTATUTaPU3M;
aTeucTudeckas mporaraiga; MpasgHUYHbBIN KaJleHOapb; HAalMOHAJIbHAS UAEHTUYHOCTD;
IeMOKpaTu4yecKoe 0OIIecTBo.
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